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Death is a reality
Qur’an

Death is an inevitable and inescapable reality
- “Every soul will taste death”

No human, whether Muslim or non-Muslim, denies death

What is death Death is not nonexistence but, rather, a separation of the soul from
the body

للبدنالروحمفارقةهووإنمافناءليسوالموت

Reason for life and
death

Life contains tests through which a person proves his submission to
the will of Allah

- “Who created death and life to test you and reveal which of
you does best”

- Tests give meaning to life, as without it life becomes
meaningless as our actions are inconsequential and without
any accountability

Wisdom

Hadīth

Since this life is temporary and the next life is permanent, the
intelligent person uses this life to set themself up for success in the
next life

- “The intelligent one is he who has subdued his lower self and
who has worked for what comes after death”

الْمَوْتِبَعْدَلمَِاوَعَمِلَنَفْسَهُدَانَمَنْالْكَيِّسُ

Remembering death

Hadīth

The thought that today could be one’s last day on earth will help a
person to live his life according to guidance from Allah

- “Increase the remembrance of the terminator of
enjoyment-death”

اتِهَاذِمِذِكْرَأَكْثِرُوا اللَّذَّ
- Classical scholars defined thinking about death as a

commendable act
الموتذكرإنسانلكلوالمستحب:الزحيلي

Wishing for death
Hadīth

The default rule is that wishing for death is discouraged
- “Let none of you wish for death. If he is a good-doer, he might

increase his good deeds. If he is an evil-doer, he might make
amends”

يَسْتَعْتِبُفلعلَّهمُسِيئاًوإمايَزْدَادُ،فلعلَّهمُحسِناًإماالموتَ،أحَدُكَميَتَمَنَّلا

If life feels unbearable due to an injury or ailment then one may make
the du‘a taught by the Prophetصلى الله عليه وسلم:

ليِخَيْرًاالْوَفَاةُكَانَتْإِذَاوَتَوَفَّنِيليِخَيْرًاالْحَيَاةُكَانَتْمَاأَحْيِنِياللَّهُمَّ

Journey of the soul in
the hadīth

Angels surround the dying believer and the Angel of Death comes and
the soul comes out smoothly. The angels place it in a perfumed



shroud and they take it up through the heavens until it arrives at the
seventh heaven. Allahجل جلاله instructs that the book of the slave be
registered in the ‘Illiyyīn (the record of the exalted ones) and that the
soul be taken back to the earth. After the soul is returned to the body
two angels come and question him. His grave is expanded and he
finds some of the fragrance of Paradise and he is given glad tidings

إلىوأعيدوهعِليِّّين،فيعبديكتابَاكتُبواجل جلاله:اللهُفيقولالسابعة،السماءإلىبهيُنتهَىحتى
فيأتيهجسده،فيرُوحُهفتُعاد.أخرىتارةأُخرجهمومنهاأُعيدهم،وفيهاخلقتُهم،منهافإنيالأرض،

ربك؟من:لهفيقولانفيُجْلسِانِه،مَلَكان،

Barzakh

Hadīth

The interim realm between the earth and the Hereafter
- For the righteous it is a pleasant wait for the Day of Judgment
- For the wicked it is an agonizing wait with torment

“These people are being afflicted in their graves, and were it not that
you would cease burying the dead, I would ask God to let you hear
the punishment in the grave which I am hearing”

ةَهَذِهِإِنَّ َلَدَعَوْتُتَدَافَنُوالاَأَنْفَلَوْلاَقبُُورِهَافِيتُبْتَلَىالأُمَّ أَسْمَعُالَّذِيالْقَبْرِعَذَابِمِنْيُسْمِعَكُمْأَنْاللَّه
مِنْهُ

Bid‘ah

Nawawī

ضلالةبدعةكل

‘Izz ibn ‘Abd
al-Salām

Hadīth

But the Prophetصلى الله عليه وسلم
never did it!

Example

The introduction of an action that contradicts the principles of Islamic
teachings as a religious act of worship

To invent something that was not done during the time of the Prophet
صلى الله عليه وسلم is either praiseworthy or reprehensible

إلىمنقسمةوهي،صلى الله عليه وسلماللهرسولعهدفييكنلمماإحداثهيالشرعفيالباءبكسرالبدعة
وقبيحةحسنة

رْعِمِنَلَهُدَليِلَولاأُحْدِثماوالمُرادُحجَر:ابن عامّولاخاصٍّبِطَرِيقٍالشَّ

Bid‘ah can be divided into that which is wājib, ḥarām, mandūb,
makrūh and mubāḥ

مَةٍوَاجِبَةٍإِلَىمُنْقَسِمَةٌالبِدْعَةُ وَمُبَاحَةٍوَمَكْرُوهَةٍوَمَنْدُوبَةٍوَمُحَرَّ

“Whosoever introduces a good practice in Islam, he will have the
reward for it and the reward of those who act upon it after him …
whosoever introduces an evil practice in Islam will shoulder its sin and
the sins of all those who act upon it”

ةًالإِسلامَفِيسَنَّمَنْ ةًالإِسلامَفِيسَنَّوَمَنْبَعْدَهُ…بِهَاعَمِلَمَنْوَأَجْرُأَجْرُهَا،فَلَهُحَسَنَةًسُنَّ سُنَّ
ةً ئَ بعدِهمِنْبِهَاعَمِلَمَنْوَوِزرُوِزْرُهَا،عَلَيهكَانَسَيِّ

- Indicates a certain degree of flexibility and creativity in doing
good actions as long as the act does not contradict the
fundamental principles of Islam

Prophet Muhammad not doing something does not prove its
unlawfulness

- Islam does not prevent creativity in supererogatory acts of
worship, however, it must be restricted to sensible actions

- The Imam teaching his congregation surahs after prayer is not
found in the practice of the Prophetصلى الله عليه وسلم but it does not



contradict the teachings of Islam

Visiting the sick/dying

Give hope

Hadīth

Du‘ā

One of the rights a Muslim has over another Muslim is visiting the sick

It is recommended to wish the sick a speedy recovery and reassure
them of regaining health

- “When you enter upon the ailing, encourage them by way of
reassurance of regaining good health. Indeed nothing will
prevent the decree of Allah from taking place, but it will cause
comfort for the ailing”

ا،يَرُدُّلاذَلكَِفَإنَّالأجَلِ،فِيلَهُفَنَفِّسُواالمَرِيضِعَلىدَخَلْتُمْإذا المَرِيضِبِنَفْسِيُطَيِّبُوهُوَشَيْئً

اشْفِالبَأْسَ،أذْهِبالنّاسِ،رَبَّاللَّهُمَّويقولُ:اليُمْنىبِيدِهِيَمْسَحُأهْلهِِبَعْضَيَعُودُكانَصلى الله عليه وسلمالنَّبيَّأنّ
سَقمًايُغادِرُلاَشِفاءًشِفاؤكَ،إلاَّشِفاءَلاَالشّافِي،أنْتَ

On the deathbed

Talqīn
Hadīth

Reciting Qur’an

Hadīth

It is recommended to lay the person on their right side facing the
qiblah

To gently encourage the dying person to recite the kalimah
ُإِلاَّإِلَهَلاَمَوْتَاكُمْلَقِّنُوا ‏اللَّه

- Once the person says it once it should not be asked again

Reciting Sūrah Yāsīn to the dying is permissible according to the
majority

- “Recite Yāsīn over the dying”
مَوْتَاكُمْعَلَى‏يس‏اقْرَءُوا

Immediately after
death

Speak well of the deceased because the angels say ‘āmīn’ upon what
the family of the deceased say

نُونَالمَلائِكَةَفَإنَّخَيْرًافَقوُلوُاالمَرِيضَأوِالمَيِّتَحَضَرْتُمُإذا مِّ تَقوُلوُنَماعَلىيُؤَ

Close the eyes of the deceased and say اللهرسولملةوعلىاللهبسم , close
the jaws, straighten the limbs if possible and remove any jewelry

Rights of the
deceased

It is a farḍ kifāyah to wash, shroud, pray and bury the deceased
- Funeral expenses are taken from the estate of the deceased
- In the case of a wife, Hanafī jurists argue that the funeral

expense rests with the husband

Washing the body It is unlawful to look at the nakedness of the deceased
- The nakedness from the navel to the knees of the deceased

must be covered at all times

Remove any impurities from the body and give the body an ablution
as done for prayer

Start by washing the head and beard and then wash the entire body
three times, tilting the body onto the right and then left side to wash
the back

- Soap may be used, and it is ideal to use warm and scented



Washing the bodies
of females

Al-Kāsānī

water

Men should wash the bodies of males and women should wash the
bodies of females

- Hanafīs say that if no women are available then an
unmarriageable male relative should perform tayammum on
her and not wash the body

- If no relative is found then tayammum should be performed
using a glove

- According to the Hanafīs, it is not lawful for the husband to
wash the body of his dead wife because the marital
relationship has now ceased

الموتبعدوالنكاحالنكاح،بقيمافتبقىبالنكاحمستفادةالغسلإباحةولأنزوجهافتغسلالمرأةأما
ملكانتهىهناكلأنالزوج،يغسلهالاحيثالمرأةماتتإذامابخلافالعدة،انقطاعوقتإلىباق

غسلهالهيحلفلاأجنبياالزوجفصارالمحل،لانعدامالنكاح

Funeral of a stillborn If a child is born and shows signs of life such as crying or movement
then the child is named, washed, and prayed over by consensus

If there are no signs of life then according to the Hanafī school no
prayer is made, but if the human features have formed then the
stillborn is washed and shrouded

Shroud Men are shrouded in three pieces of cloth: lifāfah (outer sheet), qamīṣ
(tunic), and izār (lower wrap)

Women are shrouded in five pieces of cloth: that which men have with
the addition of khirqah (chest wrap) and khimār (scarf)

It is recommended to apply scent to the body and the shroud

Funeral prayer

Du‘a for adult

Du‘a for child

According to the Hanafī school the procedure is to say the opening
takbīr then recite the thanā’, say the second takbīr then recite
blessings on the Prophet, say the third takbīr then recite the
supplication, and say the fourth takbīr then the salāms

One only raises hands for the opening takbīr, not for the subsequent
takbīrs

نااغْفِرْاللَّهُمَّ تِنالحَِيِّ فَأحْيِهِمِنّاأحْيَيْتَهُمَناللَّهُمَّوأُنْثانا،وذَكَرِناوكَبِيرِناوصَغِيرِناوغائِبِناوشاهِدِناومَيِّ
الإيمانِعَلىفَتَوَفَّهُمِنّاتَوَفَّيْتَهُومَنالإسْلامِعَلى

مُشَفَّعًاشافِعًالَناواجْعَلْهُوذُخْرًاأجْرًالَناواجْعَلْهُفَرَطًالَنااجْعَلْهُاللَّهُمَّ
- No prayer for forgiveness is made for a child because children

are considered sinless in Islam

Multiple prayers over
the same person

The Hanafīs maintain that it is disliked to perform the funeral prayer
for the same person more than once

- If the person has already been buried then the funeral prayer
for the dead is still permissible as long as the body has not



Hadīth

begun to decompose

“The Prophetصلى الله عليه وسلم said, ‘Show me to her grave.’ They led him to it and
he prayed over her”

عَلَيْهَافَصَلَّىفَدَلُّوهُقَبْرِهَاعَلَىدُلُّونِيفَقَالَ

Suicide

Al-Fatāwā
al-Hindiyyah

The majority of scholars have said that the person who has committed
suicide is to be washed and prayed over

The Prophetصلى الله عليه وسلم did not pray over an individual who committed
suicide but this is interpreted by the majority of scholars as being out
of warning, not to indicate impermissibility

The one who kills himself intentionally is prayed over, according to
Abu Hanifah and Muhammad al-Shaybani

- This is the sounder (asahh) position

Ṣalāt al-Ghā’ib

Radd al-Muhtār

Hanafīs are of the opinion that such a prayer is not valid since it is a
condition that the deceased be present in order to pray over it

The Prophet’s prayer for King Negus is interpreted to be a special
privilege for him alone

ةُ بِيِّوَصَلَا ةٌالنَّجَاشِيِّعَلَىصلى الله عليه وسلمالنَّ ةٌأَوْالدعاءأيلغَُوِيَّ خُصُوصِيَّ

Burial

Radd al-Muhtār

When the Prophetصلى الله عليه وسلم placed the dead in the grave, he said: ‘In the
name of Allah, and following the Sunnah of the Messenger of Allah’

بِيَّأَنَّ ِبِسْمِقَال‏َ‏الْقَبْرِفِيالْمَيِّتَوَضَعَإِذَاكَانَصلى الله عليه وسلمالنَّ ةِوَعَلَىاللَّه صلى الله عليه وسلماللَّهرَسُولِسُنَّ

When the Prophetصلى الله عليه وسلم placed his daughter Umm Kulthum RA in her
grave he said [while scattering three handfuls of soil on her]:

وفيهاخلقناكممنهاصلى الله عليه وسلم:اللهرسولقالالقبرفيصلى الله عليه وسلماللهرسولبنتكلثومأموضعتلما
أخرىتارةنخرجكمومنهانعيدكم

The Prophetصلى الله عليه وسلم would stand by the grave after burial and instruct
the Companions to ask Allah to forgive the dead and make him or her
steadfast because they are being questioned in the grave

بِيُّكَانَ ثْبِيتَلَهُوَسَلوُالأَخِيكُمْاسْتَغْفِرُوافَقَالَعَلَيْهِوَقَفَالْمَيِّتِدَفْنِمِنْفَرَغَإِذَاصلى الله عليه وسلمالنَّ هُالتَّ الآنَفَإِنَّ
يُسْأَلُ

Ibn ‘Umar RA liked to recite the opening and concluding verses of
Surat al-Baqarah upon the completion of the burial

فْنِبَعْدَالْقَبْرِعَلَىيَقْرَأَأَنْيَسْتَحِبُّعُمَرَابْنُوَكَانَ لَالدَّ وَخَاتِمَتَهَاالْبَقَرَةِسُورَةِأَوَّ

Headstones

Hadīth

The Hanafīs maintain that a headstone is permissible to identify the
dead if there are multiple graves and it is difficult to identify the
different graves

“I am marking my brother’s grave with it”
ِرَسُولَأنَّ أخِيقَبْرَبِهاأتَعَلَّمُوقالَمَظْعُونٍبْنِعُثْمانَرَأْسِعِنْدَفَوَضَعَهاحَجَرًاحَمَلَصلى الله عليه وسلماللَّه



Transporting the
body for burial

Hanafīs maintain that burying the dead at the place of death is
preferable and that it is makruh to transport the body beyond two
miles unless there is a good reason

Exhuming the body Hanafis consider it unlawful to dig out the body from the ground based
on the principle of preserving the honor of the dead

Visiting graves
Hadīth

Women visiting
graves

Hadīth
Mullā ‘Alī

Benefit

Greeting

Reciting Qur’an

Hadīth
Al-Khattābī

Initially visiting graves was prohibited, later it was encouraged
- “I used to forbid you from visiting graves, but now Muhammad

has been granted permission to visit the grave of his mother.
So visit the graves because it will remind you of the hereafter”

دٍأُذِنَفَقَدْالْقبُُورِزِيَارَةِعَنْنَهَيْتُكُمْكُنْتُقَدْ هِقَبْرِزِيَارَةِفِيلمُِحَمَّ هَافَزُورُوهَاأُمِّ رُفَإِنَّ الآخِرَةَتُذَكِّ

The hadith of the Prophetصلى الله عليه وسلم cursing women who visit graves is
interpreted to be addressing those who go for the sake of crying aloud
and wailing

ُلَعَنَ القبُُورِزَوّاراتِاللَّه
زُرْنَإذا،الزيارةحكمفيكالرجالالنساءأنعلىتدلبتعليلاتهاالأحاديثفهذه:القاريعليالملا

ينههاولمبالصبرفأمرهابالمرأةمرصلى الله عليه وسلمأنهالسابقالخبرويؤيد،حقهنفيالمعتبرةبالشروط
مٍزيارتهنعلىفمحمولالقبور«زواراتالله»لعن:خبروأما،الزيارةعن وْحِلمُِحَرَّ وغيرهكَالنَّ

Visiting graves provokes the reflection that death comes for everyone
and provides the opportunity to benefit the dead by praying for them

لامَُ يَارِأَهْلَعَلَيْكُمْالسَّ مِنِينَمِنَالدِّ اوَالْمُسْلمِِينَالْمُؤْ ُشَاءَإِنْوَإِنَّ حِقوُنَبِكُمْاللَّه َأَسْأَلُلَلَا وَلَكُمُلَنَااللَّه
الْعَافِيَةَ

It is commendable to read Surah Yāsīn, Fātihah, Āyat al-Kursī, Mulk,
Takāthur, Ikhlās, Falaq and Nās when visiting graves

- Scholars who support the recitation of the Qur’an at the grave
admit the weakness of the related traditions, but maintain that
acting upon weak traditions for the sake of virtue is permitted

ُخَفَّفَيسسُورَةَفَقَرَأَالْمَقَابِرَدَخَلَمَنْ حَسَنَاتفِيهَامَنْبِعَدَدِلَهُوَكَانَيَوْمَئِذٍ،عَنْهُمْاللَّه
رجاءأعظمالعظيمالقرآنفتلاوة،الشجربتسبيحالتخفيفالميتعنيرجىكانإذا:الخطابي

وبركة

Īsāl al-thawāb

Subkī

Ibn ‘Ābidīn

Seeking to donate the reward of one’s good deeds upon the soul of a
deceased

- Can be done by physical actions or by monetary donations

The apparent position of the Hanafī and Mālikī schools deems it valid
for a person to donate the reward for acts of worship to the Prophet
صلى الله عليه وسلم

- ‘Alī RA used to sacrifice two rams for himself and two rams for
the Prophetصلى الله عليه وسلم

- Ibn ‘Umar RA used to perform ‘umrah on behalf of the Prophet
صلى الله عليه وسلم after his death without the Prophet stipulating it

بْكِيُّ ُرَضِيَعُمَرَابْنَبِأَنَّوَاحْتَجَّالْجَوَازَوَاخْتَارَالسُّ بِيِّعَنْيَعْتَمِرُكَانَعَنْهُمَاتَعَالَىاللَّه عُمَرًاصلى الله عليه وسلمالنَّ
ةٍغَيْرِمِنْمَوْتِهِبَعْدَ وَصِيَّ



Nawawī

Kāsānī

Ibn Nujaym

Hadīth

Nawawī

Intention

Ibn Nujaym

Khatm gatherings

منأنقذَناحيثبذلكأحقفإنهصلى الله عليه وسلمالنبيفيهيدخُللغيرهعملهثوابيجعلأنلهعلمائناوقول
الضلالة

There is disagreement regarding the validity of donating the reward of
certain types of worship

- There is agreement that sacrificing on ‘Īd al-Adhā on behalf of
the deceased, charity, paying off debts of the deceased, and
paying for his forgiveness and mercy for him are valid

دَقَةَ عَنْ الْمَيِّتِ تَنْفَعُهُعَلَىالْمُسْلمُِونَوَأَجْمَعَ:النووي  الصَّ وَتَصِلهُأَنَّ
- The Hanafīs and Hanbalīs maintain that any righteous act of

worship, be it voluntary or obligatory, can be donated to the
deceased

قَأَوْصَلَّىأَوْصَامَمَنْ:الكاساني ثَوَابُهُوَيَصِلجَازَ،وَالأَْحْيَاءِالأَْمْوَاتِمِنَلغَِيْرِهِثَوَابَهُجَعَلتَصَدَّ
ةِأَهْلعِنْدَإِلَيْهِمْ نَّ وَالْجَمَاعَةِالسُّ
قِهِمْوَظَاهِرُ:نجيمابن هُيَقْتَضِيإطْلَا فَلِالْفَرْضِبَيْنَفَرْقَلَاأَنَّ ثَوَابَهَاوَجَعَلَفَرِيضَةًصَلَّىفَإِذَاوَالنَّ

هُلغَِيْرِهِ يَصِحُّفَإِنَّ
- Anas bin Malik RA asked if charity given on behalf of

the dead, hajj performed for them and prayers for them
reaches them. The Prophetصلى الله عليه وسلم replied, "Yes, and they
are delighted with it, as you are delighted when you
receive gifts"

نعم،:قَالَفَهَل يصل ذَلكِ إليهم؟لَهُموندعوعَنْهُمونحجمَوتَاناعَننتصدقإِذااللهرَسُوليَا
إِلَيْهِأهديإِذابالطبَقأحدكُميفرحكَمَابِهِويفرحون

- The later Shāfi‘īs affirm that the reward of all good acts
reaches the dead if the individual makes supplication to
donate the reward to the dead person

اللهم:فراغهبعدالقارئيقولأنفالإختياريصل،أنهإلىالشافعيأصحابمنوجماعة:النووي
أعلمواللهفلان،إلىقرأتُهماثوابأوصِل

- Those who restrict the validity of donating the reward of acts of
worship argue that ‘ibādāt are not subject to ijtihād

- Only what the Qur’an or authentic Sunnah has
specifically allowed is valid

According to the Hanafīs, one may make the intention for the
deceased before performing the act of worship or after

- A person may choose to do something for himself and then
donate it to the deceased

يجعلذلكبعدثملنفسهيفعلهأوللغيرالفعلعندبهينويأنبينفرقلاأنهوالظاهر:نجيمابن
لغيرهثوابه

Although the validity of īsāl al-thawāb is established, there are a
number of factors that make such gatherings contentious:

- This was never practiced by the Prophetصلى الله عليه وسلم or his
Companions

- Having a fixed date such as annually or after 40 days of death
- Making such gatherings a ritual institution in Islam

Rights of the
deceased

Washing, shrouding, praying and burying the dead are a communal
obligation and carried out first

- Expenses are taken from the estate of the deceased



Debt owed to Allah

Missed zakāt and
sadaqat al-fitr

Ḥaṣkafī

Debt owed to people

Qur'an

Hadīth

Debts are taken out next
- Debts can be those which are a right of Allah

- Those debts owed as an act of worship such as zakāt,
sadaqat al-fitr and kaffārāt

- Other debt is that owed to human beings such as borrowed
money, stolen money or forcefully confiscated property

The debts that are the right of Allah are zakāt, sadaqat al-fitr,
atonement for homicide, atonement for breaking an oath, atonement
for intentional sexual intercourse in Ramadan, atonement for breaking
a fast, and charity on account of a vow

- According to the Hanafīs, the obligation of payment of the
missed zakāt and sadaqat al-fitr will cease upon death except
if it was stipulated to be paid from the estate, in which case up
to ⅓ from the estate is used

يجيزأنإلاالثلثمناعتبربهاأوصىوإنالنيةوهوشرطهالفقدوصيةبغيرتركتهمنيؤخذولا
الورثة

- Zakāt is an act of worship, and acts of worship require
intention

- Missed kaffārāt for breaking an oath or breaking a fast is not
paid from the estate unless stipulated in the will

- If stipulated in the will, heirs are only obliged to pay
whatever does not exceed ⅓ of the estate

The deceased’s debt must be paid off from his estate regardless of
whether or not he had previously stipulated it in his will

- If the debt is equal to or more than the entire estate then
priority is given to paying off the debt and the heirs are left with
nothing

- “And after honoring bequests made or paying off debts”
دَيْنأوبهايُوصىوصيةٍبعدمِنْ

- The Prophet asked, “Does he have any unpaid debt?” We
said, “Two dīnārs.” The Prophetصلى الله عليه وسلم left [refusing to pray over
him until another Companion took the responsibility to pay off
the debt]

ِرَسُولَيَانَعَمْ:قَالوُادَيْنٌ؟صَاحِبِكُمْعَلَى:فَقَالَ أَبُوفَقَالَصَاحِبِكُمْ،عَلَىصَلُّوا:قَالَدِينَارَانِ،اللَّه
ِ،نَبِيَّيَابِدَيْنِهِأَنَا:قَتَادَةَ عَلَيْهِفَصَلَّىاللَّه

Missed prayers The Hanafīs, majority of Mālikīs and Shāfi‘īs maintain that no prayer
can be performed on behalf of the deceased

- “None should pray on behalf of another nor should one fast on
behalf of another”

ايَوْمٍكُلِّمَكَانَعَنْهُيُطْعِمُوَلَكِنْأَحَدعَنْأَحَدٌيَصُومُوَلَاأَحَدٍ،عَنْأَحَدٌيُصَلِّيلَا حِنْطَةمِنْمُدًّ
- Some Hanafīs maintain that heirs can instead pay fidyah for

any prayers missed

Missed Ramadan
fasts

The Hanafīs, Shāfi‘īs and Hanbalīs maintain that if a person dies
having missed Ramadan fasts due to a legally valid excuse such as
illness or traveling then there is no need for make up fasts nor fidyah



Qur’an

Hadīth

Other missed
obligatory fasts

- “If a person becomes ill during the month of Ramadan and
remains ill until he dies, no expiation is due, but if he regains
health and does not make up for it before he dies, expiation is
due”

مَاتَحَتَّىيَقْضِهِفَلَمْصَحَّوَإِنْعَنْهُ،يُطْعَمْلَمْمَاتَحَتَّىمَرِيضًايَزَلْفَلَمْرَمَضَانَ،فِيمَرِضَمَنْ
عَنْهُأُطْعِمَ

The Hanafīs maintain that if a person failed to make up fasts missed
in Ramadan despite having been able to, his heirs are only obliged to
pay expiation if the deceased had made a bequest and may not fast
on his behalf

- If the expiation exceeds ⅓ of the estate, the heirs may
voluntarily choose to pay the excess

- Fasting on behalf of a dead person is not valid because the
Qur’an says, “And that there is not for man except that good
for which he strives”

- “When a person dies his ability to earn good deeds come to an
end, except for continuous charity, knowledge from which
people benefit or a righteous child who prays for him”

- This hadīth clarifies that a person can no longer gain
reward for deeds after death except by the
aforementioned means

The Hanafīs, Mālikīs and Shāfi‘īs maintain that if a person died having
failed to observe obligatory fasts on account of vows and atonements,
his heirs will only be obliged to pay the fidyah if a bequest has been
made and must be restricted to ⅓ of the estate

- This applies to the one who dies after having been able to
observe these fasts, otherwise no fast or expiation is due

- If no bequest was made, the heirs may voluntarily choose to
pay the expiation on behalf of the deceased and this is valid

Missed vowed i‘tikāf The Hanafīs and Mālikīs maintain that if a person passed away before
observing i‘tikāf that he made obligatory on himself by a vow, his heirs
will only be obliged to pay the fidyah of missing a fast for every day
vowed if the deceased had made a bequest

- One who passes away before being able to observe the i‘tikāf,
nothing is due from him

Missed Hajj Unlike prayer and fasting, all jurists unanimously agree that
performing hajj on behalf of the deceased is valid

- Due to the overwhelming evidence of hadīth confirming the
validity of Hajj on behalf of another person

The Hanafīs, Mālikīs and Shāfi‘īs maintain that if a person has died
before being physically and financially able to perform Hajj, then the
obligation drops, and if the deceased has made a bequest that is
honored provided it does not exceed ⅓ of the estate

- The Quran stipulates that a person should perform Hajj if able
to do so



Hajj by proxy

Conditions

‘Umrah

ِ لِلَّه سَبِيلًاإِلَيْهِاسْتَطَاعَمَنِالْبَيْتِحِجُّالنَّاسِعَلَىوَ

The Hanbalīs maintain that it is obligatory upon the heirs to perform
Hajj on behalf of the deceased, regardless of whether or not the
deceased has bequeathed it, even if the entire estate is used up and
even if the person died before being physically and financially able to
perform Hajj

A living person appointing another person to perform Hajj on their
behalf

- The substitute must be a Muslim, sane and mature
- Hanafīs and Mālikīs maintain that it is not a condition for the

substitute to have performed Hajj, even if he is able to do so
- The Hanafīs stipulate that the Hajj journey be financed with the

money of the person the substitute is representing
- The Shāfi‘īs and Hanbalīs do not see this as a problem

based on an analogy that a debt of a person can be
paid off by anyone

It is agreed by all jurists that Hajj by proxy on behalf of the dead is
valid

- The majority of scholars maintain that Hajj by proxy is
satisfactory for an obligatory Hajj

The Hanafīs and Mālikīs maintain that it is not obligatory to perform
‘umrah on behalf of the deceased unless the deceased makes a
bequest

- In the case of a bequest, ‘umrah is financed from ⅓ of the
estate
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